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An Essay on Justice for and Commemoration of the Dead
by Takao MARUYAMA
When people learn about the Holocaust, they are often shocked at how 
evil human beings can be, and become convinced that something like this 
must not happen again. They may think they must remember the tragic facts 
and draw lessons from them. However, this act of learning and convince-
ment, though it seems fruitful, has been called into question by scholars 
since the end of the 20th century. There are some reasons for this: firstly, as 
the academic study of the Holocaust developed, it became clear that the sto-
ries that people wanted to hear and scientific historiography about the events 
were different. Secondly, historians’ claim of scientific historiography as the 
only true account of historical events began to be doubted by postmodernist 
scholars. Thirdly, there seems to be an “official memory” of the Holocaust. 
Any narrative contradictory to it is sometimes regarded as wrong either his-
torically or morally, while at the same time the “official memory” may itself 
reflect a certain political standpoint. All these suggest that any narrative, 
including scientific and “official” ones, cannot claim to be true and morally 
right in the absolute sense of these words.
In general, society tries to come to peace with the traumatic events it 
has experienced by commemorating them, but in this case, the process has 
not worked well. In this essay, this complex situation concerning Holocaust 
memories will be further explained. Then, by demonstrating the close rela-
tionship between justice and mourning, it will be shown that the commemo-
rative acts for the dead point to justice even in an age of relativism.
